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Keynote 1, Dec. 14 (Fri.), 16:40-18:00 (3%3%)
James E. KETELAAR (University of Chicago)
Phallicism, Religionswissenschaft,and the Rise of “Meiji Religion” as Museum

This paper explores the work of Edmund Buckley who received the first Japan-related
Ph.D. at the University of Chicago in 1895. His dissertation, published as a single
monograph and also republished in later collected works, was titled Phallicism in Japan,
and stands as one of the earliest works on Meiji religious studies. Buckley carried out
research in Japan during the mid-Meiji era and remnants of his time there, including
objects collected in relation to his dissertation work, are currently housed, uncataloged
in the University of Chicago’s Smart Museum of Art. For his work and theoretical
positioning, Buckley drew inspiration from the works F. Max Miiller (the father of
religionswissenschaft), Edward Burnett Taylor (on primitive culture and anthropology),
Herbert Spencer (on the sociality of ecclesiastical institutions), Eugene Burnouf (on the
science of religions), and Albert Reville (on the comparative history of religions). As
such, Buckley’s work is emblematic of the emergent modern, scientific, rational and
comparative study of religions as emergent in the 19th century. Phallicism, along
with categories such as animism, polydaemonism and the like, was seen as an early
stage in the evolution of human spiritual consciousness. Buckley discovered in the
living museum of Japan, abundant examples of still-existent primitive practices which
allowed for, indeed encouraged, his reading of religion in Meiji Japan as a laboratory
for the examination of the human condition per se.  This paper will thus show how
“Meiji religion” formed a crucial component in the global study of religion in the

emergent disciplines of the comparative and historical studies of religion.
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RxN@D Dec. 15 (Sat.), 10:00-11:45
CHINA AND THE MEJI WORLD (ffi fH S3E : 3435)

Yijiang ZHoNG (The University of Tokyo)

The Underside of Japan: Geography and Spatial Formation in Modern East Asia
Today, the geological origin and geographical position of Japan on the globe are
determined and described through the plate tectonic theory, according to which the
Japanese islands are shaped by the interaction between four major plates. But how did
people explain Japan’s position and location before the plate tectonic theory, say in the
Meiji period? In this presentation, I will trace the history of the formation of modern
geography in Meiji Japan and highlight some of the unintended political and cultural
consequences of this history which, among other things, gave rise to a distinctive mode

in which to imagine the Japanese archipelago and its relation to Asia and the world.

Egas Mon1z-BANDEIRA (University of Heidelberg)
Regional Cooperation and Global Perspectives: Kitaoni Saburd’s and Zhang Bolie’s
Constitutional Drafts for the Qing Empire
Research has done much to illuminate the role played by Meiji Japan in the late Qing
constitutional movement. However, as a full constitutional charter for the Qing Empire
was never enacted, the various drafts for it remain understudied. This paper casts a
closer look on them, in particular on the two drafts which were written and published
in Japan. Both drafts were commercially published in 1909. The Hypothetical draft of a
constitution for China (Jiading Zhongguo xianfa cao'an {i:E R E £ H %), written by a
Chinese student in Tokyo named Zhang Bolie (1872-1934), not only offered creative
approaches to creating a constitutional charter suited for China’s needs, but also

discussed to a Chinese-language public a collection of Japanese perceptions of the
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Chinese constitutional movement. The other draft, entitled Draft constitution for the Qing
(Daishin kenpoan K% 42 ), was published by the mysterious Japanese scholar Kitaoni
Saburd (?-1912). Drawing on hitherto disregarded Japanese sources, the paper clarifies
some open questions about Kitaoni’s work and his importance for the Qing
constitutional project. Kitaoni became interested in the topic when it was not yet a
governmental goal, and finished the first version of the draft about half a year before
the Chinese government adopted an official “Outline for a constitution” in August 1908.
Kitaoni, thus, was the “pioneer of China’s constitutions,” although he died early and
never gained wider fame. Most importantly, however, the two drafts illustrate a deeper
point: They show that the close regional codperation in creating a constitutional text
for China was accompanied by wider perspectives which transcended the East Asian
region. More than being a mere passive (albeit selective) copying of the Japanese model,
Chinese constitution-making was embedded in a global context which the drafters took
into account. At a time when other ailing Empires like the Ottoman Empire and Russia
were also enacting constitutions, the Meiji constitution was a powerful, yet not the sole,

model of how to overcome national hardships.

Pir CasskL (University of Michigan)
The Meiji Restoration and the Response to China

The beginning of the modern era is East Asia is often framed as a “response to the West.”
The imperial powers of Western Europe and North America forced the Qing Empire and
Tokugawa Japan into the Western-dominated international order through a series of
unequal commercial treaties and through the opening of treaty ports. Ever the quick
study, the fledgling regime of Meiji Japan quickly learned from its more unfortunate
neighbors and proceeded to impose its own will first on Korea and then on China,
becoming an imperial power in its own right. While there is a great deal of truth in this
narrative, it often overlooks the fact that Japan and China had their own set of relations
under the Sino-Japanese Treaty of Tianjin 1871, which granted both countries
symmetric privileges in the Chinese and Japanese treaty ports and was in force until
the First Sino-Japanese War of 1894-95. Far from being merely an equal version of the
unequal commercial treaties, the Treaty of Tianjin represented an extension of Chinese
treaty port institutions to Japanese soil and also paved the way for a rather extensive
Chinese emigration to Japan, which meant that the single largest community enjoying
extraterritorial privileges in Japan was the Chinese community. This situation, which
was not paralleled by a similar projection of Japanese influence in China, posed a serious

threat to Japan’s ambition to revise the unequal treaties and to become an imperial
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power in the Western pacific. This paper tells the history of the Treaty of Tianjin and
considers its significance for understanding Sino-Japanese relations in the late

nineteenth century.

NN Q Dec. 15 (Sat.), 13:00-14:45
ART IN THE MEIJI PERIOD (ffi [ 535 : #:5)

Daniel SASTRE (Autonomous University of Madrid)

Japanese Art Periodization in the Meiji Period: The Narrative of “National Art” and

its Challenges
During the Meiji period Art History as a scientific discipline arrived to Japan based on a
clearly established Western model. This model needed a clear-cut narrative of progress,
master artists and their masterpieces as well as a troupe of strong defining features to
describe the art produced in Japan prior to that date. Crucial in this narrative was the
overarching frame of periodization. Japan did possess up to that time some
conceptualization to fragment its own views of her artistic past but now there was a
need to systematize this rhetoric following Western models. The figure of Okakura
Kakuzd (1863-1913) is central to this topic since his was the first clear proposal to
systematize in a coherent narrative the artistic productions of the country. His proposal
was shaped by the requirements of the Meiji Government in several events such as the
World Fair of Chicago in 1893 or the Exhibition of Works of Different Epochs of 1895 in
Kyoto, and showed a resourceful manner of pleasing his superiors at the same time that
he was trying to refine his model. The dominance and preeminence that Okakura’s
periodization proposal had during the Meiji period can be explained by the active role
of the Government in spreading it to the society. However, his model was not always
accepted and some regions did not agree with his views on specific periods of time
associated with ideas of decline and decadence which might affect their status at the
time. Different actors from the political and artistic worlds would raise their voices and
ended up proposing a different understanding of some of Okakura’s ideas. This would
end up configuring a picture which is still quite current in the study of Japanese Art

History today.

Chelsea FoxweLL (University of Chicago)

What is a Painting? The Art of Two Meiji Eras
As far as art is concerned, the Meiji era was actually two eras. Viewers in the early Meiji
(1870s and 1880s) defined painting differently than they did in the late Meiji period (1890s
to 1911). Competition and cultural differences between Kyoto and Tokyo provoked
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another dichotomy within the category of Meiji art. Meiji painting was further divided
between so-called “new” and “old” schools, a distinction that transcended stylistic
difference and stemmed from more profound questions about . what a painting is and
what functions it should perform. This talk considers primary sources associated with
four artists: Utagawa Kuniyoshi #&JII[E% (1798-1861), Sumiyoshi Hirokata {1 & /A&
(1835-83), Kano Hogai #7#75 /& (1828-88) and Otake Chikuha EA17r# (1878-1936), to
explore alternative ways of periodizing nineteenth- and early twentieth-century
Japanese art. Does it make more sense to speak of one Meiji or two? Or could it be that

duality and plurality are themselves crucial to our discussion of Meiji?

Micah L. AUerBACK (University of Michigan)
Buddhist Themes in Meiji-era ‘Historical Painting’ (Rekishiga)

The Meiji Restoration ultimately transformed not only Japanese history and religion, but
also their expressions in art. Within the new kind of “Japanese painting” (Nihonga)
promoted by Okakura Kakuzo (1862-1913) and his circle, themes related to “history” and
“religion” themes assumed a novel and important role in a national artistic imaginary.
These roles are exemplified by the amorphous category of rekishiga (“historical painting”),
at once indebted to European models and to Japan’s continental heritage, and embracing
in its ambit not just “objective” historical figures and episodes, but religious and
mythological themes as well. What ought to count as “proper” historical painting,
however, remained a matter of fractious debate. Beginning in 1898 and continuing for
several years, the so-called “debate over historical painting” (rekishiga ronsd), conducted
in the medium of nationally circulating periodicals, drew in several the latter Meiji
period’s most prominent thinkers and men of letters: Takayama Chogyn (1871-1902),
Tsubouchi Shoy6 (1859-1935), and Tsunashima Rydsen (1873-1907). While specifically
Buddhist or religious themes played only a minor role in this debate, the debate itself had
important implications for the future of Buddhist-related painting in the Nihonga mode.
The present talk introduces key points of debate along with selected examples of

“historical painting,” particularly those focused on broadly Buddhist themes.

NxNE@ Dec. 15 (Sat.), 15:00-16:45
TIME AND NARRATIVE (i E3E : %5:E)

OKADA Masahiko (Tenri University)

Toward a Modern Consciousness of Time: Buddhist Annual Rites and the Butsureki [ppan
In 1883, Ise-jingu Shrine monopolized the right to distribute the official calendar and
established the system to propagate the national holidays and Shinto related yearly
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events to the public. On the other hand, the Buddhist distributers of calendar published
the “Buddhist Calendar” which mentioned the Birthday of Buddha Shakyamuni, the day
of Buddha's death, and the memorial days for Japanese Buddhist sects. The Company of
Buddhist Calendar, named Dainihon Butsureki Kaisha (X H A<{LJ& 2 %t), received an
official license to distribute the calendar in 1883. The license was invalidated next year
and the Buddhist Calendar became unofficial after that. However, the Company of
Buddhist Calendar had continually published and distributed the calendar. The
Buddhist Calendar in 1883 was the first calendar that mentioned the Buddhist yearly
events punctually. In order to compete with the official calendar which tried to
propagate the national holydays as yearly events of Japanese people, the Company of
Buddhist Calendar had distributed the Buddhist calendar to propagate the Buddhist
yearly events. This style of Buddhist calendar itself was a product of newly created
consciousness of time in the process of establishing the modern nation state. It is an

interesting topic to consider the modern consciousness of time in Japan

Sasaki Shunsuke (Tohoku University)

Between Oral and Written History: Evolutionary Theory and Modern Critiques of

the Kojikiand Nihon Shoki
The aim of this paper is, by focusing on the early history of disciplines such as
archeology and anthropology in Japan, to reconsider the development of new
historiographical ideas in the Meiji period. The origins of these fields go back to when
American zoologist Edward S. Morse (1838-1925) discovered what is now knows as the
Omori Shell Mound. This finding was fundamental in proving that the Japanese
archipelago had indeed gone through a “Stone Age,” indirectly opening the way for a
whole generation of Meiji scholars who dedicated themselves to uncover the identity
of the “original” inhabitants of the archipelago. This type of academic quest for ethnical
origins was particularly significant in Meiji Japan, as it was directly related to the then
pressing enterprise nation-building. However, it was not only in this more domestic
sense that Morse’s discovery was important: it also played an important role in
incorporating the Japanese archipelago into the “universal” progression of prehistory
into protohistory, and history. Since contemporary understandings of this timeline
were also strongly connected with the presence -or absence - of historical records,
Meiji anthropologists concluded that the inhabitants of the territory’s northernmost
islands, the Ainu, were then still in prehistory. Based on evolutionary theory, these
scholars replaced spatial with temporal distinctions, determining that, in the context

of Meiji Japan, there coexisted both prehistorical and historical societies. The Ainu, then,
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became understood as the key for unraveling the mysteries of the archipelago in the
olden days before history itself. In this context of (re)invention of national identities,
oral narratives by the Ainu folk provided the framework for criticizing then
authoritative sources such as the Nihon Shoki and the Kojiki. In order to further clarify
the context above, this presentation will focus on Tsuboi Shogord (1863-1913), one of
the “founding fathers” of both Anthropology and Archeology in Japan. I will consider,
in special, his understanding that oral narratives could deny written sources, as well as
the historical meaning of critiques of his work based on an anti-evolutionary

perspective and, how these relate to the broader scientific context of Meiji Japan.

Aafke vaN Ewik (Leiden University)

Little Citizens and Great Men: Iwaya Sazanami’s Re-interpretations of Japanese

Heroic Warriors in Nippon Mukashibanashi and Nippon Otogibanashi
During the 1890’s, the conceptualization of a demography of ‘little citizens’, new
printing techniques and rising primary school attendance brought about the first
popular magazines and book series specifically aimed at children. Upon the
promulgation of the Imperial Rescript on Education (1890), many writers and editors
took upon themselves the task of weaving the proposed ideology into imaginary
narratives that would appeal to young readers. The (imminent) First Sino-Japanese War
(1894-5) and fine examples of ‘great men’ from the West moreover brought about a zest
for Japanese national heroes. Text and images produced for children to a great extend
build upon warrior legends represented in early modern illustrated books (kusazdshi)
that already included a child audience. These legends and histories were adapted to
appeal to and instruct Meiji period children in being Japanese and modern, in gender-
appropriate ways. The appearing children’s literature formed moreover a sphere in
which the adults involved could explore and give form to their own identities and
fantasies. Iwaya Sazanami &%/ (1870-1933), known as a pioneer in the field of
Japanese children’s literature with a special interest in fairy-tales, wrote two highly
popular series including Japanese folktales, legends and historical fiction during the
last decennium of the nineteenth century. This paper will take as a case study several
volumes from the series Nippon mukashibanashi H A ¥ &% (1894-96) and Nippon
otogibanashi B A F{hwgr (1896-97) and analyse the way in which Iwaya appeals to a
primary-school aged audience by focusing on boyhood episodes in the lives of famous
Japanese warriors. What kind of ideal dispositions for Meiji boys can we glean from
Iwaya’s writings and how are representations of boys such as Momotarg, Ushiwakamaru

(Minamoto Yoshitsune), Hiyoshimaru (Toyotomi Hideyoshi) and the members of the
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Byakkotai related to each other? How are these representations related to kusazdshi
precursors and new concepts about Japanese identity and modernity? I would like to
argue that 1890’s Japanese children’s literature was not only a didactic device, but also
a discursive space in which for example the premodern could be narrated ‘legitimately’
and repeatedly, thereby serving several important roles in the making of the Japanese

nation-state.

R"Ex V@ Dec. 16 (Sun.), 9:45-11:45
RELIGION (ffi i 578 Gk
RESPONSE: Trent MAXeY (Amherst College)

HosHINO Seiji (Kokugakuin University)

The Development of Knowledge about Religion(s) in Meiji Japan: Takahashi Gord

and His Opponents
In this paper, I focus on the development of knowledge about religions in Meiji Japan.
It is now common knowledge that the modern Japanese concept shiikyo was originally
a translation of “religion” (or other equivalent terms in Western languages) and also
that shitkyo as well as "religion" itself is a historically developed concept in various
modernities. The studies that have investigated the development of the concept shiikyo
tend to examine the term as a general category, which is one important aspect of
modern religion. This paper, however, views shiikyé from a different angle, examining
what Meiji intellectuals categorized and described as an individual shiikyd. In other
words, what did they include on the list of religions? While shiikyé denotes a general
category, it also can convey individual items. Thus, shiikyo can simultaneously imply a
general category and an individual religion such as Christianity, Buddhism, etc. In Meiji
Japan, apparently, Christians placed Christianity at the top of their shiiky list, while
Buddhists placed Buddhism there. Then, what other religious traditions were
considered as shiikyo and placed on their list? This act of categorization is related to
knowledge about religions, and the development of such knowledge in modern Japan
has not yet been well examined. Takahashi Gord, a prolific author arguing for
Christianity in 1880s and 1890s, published a book, A Compendium of Religions (Shoshii
binran) in 1881. This book is one of the earliest attempts to present information about
various religions in modern Japan. Takahashi provided overviews of Shinto, Buddhism,
Hinduism, Daoism, Christianity, and Islam and added his own comments about each
religious tradition. Takahashi also wrote separate critical treatises on Buddhism and

Shinto, applying his knowledge of them acquired in his youth, and he engaged in an
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apologetic controversy among Buddhists. This paper examines his explanations and
evaluations as well as his understandings and misunderstandings of those religious
traditions and considers how knowledge about religions in Meiji Japan related to the

conception of shitkyd in modern Japan.

Wu Peiyao (Tohoku University)
Superstition and Scripture: Sakaino KG5y6 and the Politics of Buddhism in Meiji Japan

As described in several recent studies, the appropriation of the concept “religion” in
modern Japan made “Buddhism” enter a transformation process that led, ultimately, to
the reimagining of its very content: according to historian of religions Isomae Junichi,
one of these elements was, for instance, an emphasis on “belief” to the detriment of
“practice.” However, in terms of Buddhism’s reframing into the category of “religion,”
we should also pay attention to the construction of the idea of “superstition,” which
appears during this time as a concept relative to “belief.” Often considered the epitome
of this “belief-centered” version of the dharma, the so-called New Buddhism Movement
(shinbukkyd undo) that occurred in the turn of the century played a fundamental role in
terms of establishing the concept of “superstition.” There is, however, very little
research in both Japan and elsewhere focusing on the intellectual development of its
key-figures. In this presentation, I will focus on Sakaino Koyd (1871-1933), a pioneer of
Chinese Buddhist studies in Modern Japan and one of the main leaders of the Movement.
In order to explore the intellectual context that gave birth to such reformist efforts, I
will explore his ideas during the later 1890s, a time during which he was dedicated to
differentiating “belief” from “superstition,” emphasizing the elimination of the latter
as an element unsound in terms of society. After providing a brief biographical overview,
I will discuss his idea of “Poetic Buddhism” (shiteki bukkyd), a method he offered for
interpreting scripture in general, and segments thereof contemporarily regarded as
“superstitious” in special. That is, on top of the new type of historiographical narrative
he offered based on this approach, this paper will also examine his stance within the
broader post-restoration context of reinvention of scripture, in many aspects
intrinsically related with the increasingly heated discussions on civic morality and

national identity that marked the period.
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Bruce GRroVER (University of Heidelberg)
Constructing Religious Nationalism in the mid to late Meiji period: The Nippon
Kokkyd Daidosha of Torio Koyata and Kawai Kiyomaru

Imperial army general Hayashi Senjlrd, an important military commander who had
been instrumental in promoting the Kokutai no Hongi as a form of ideological orthodoxy
while serving as prime minister and education minister in 1937, repeatedly insisted in
public writing that Meiji-era religious ideologue Kawai Kiyomaru of the Nippon Kokkyd
Daido-sha (The Society of the Great Way, the National Religion of Japan) had “without
any exaggeration completely made me who I am today.” Kawai was a Shinto priest who
came to believe that Shinto, Confucianism and Buddhism working in parallel formed
Japan’s timeless national religion. Fearing the impending encroachment of Christianity,
Kawai had sought to develop a more complete socio-religious worldview and gravitated
towards a circle of lay Zen practitioners centered on the Engaku-ji in Kamakura which
included prominent ‘national essence preservation movement’ leader Torio Koyata.
This network formed the basis first of the My6do Kyokai and its successor the Daido-
sha in the 1880s. Although the Daido-sha has attracted very little scholarly attention,
the organization represents one of the most consequential examples of the Meiji
backlash against perceived over-Westernization. For this presentation I will seek to
explain the religious nationalism motivating the Daidd-sha’s activism and how these
views were strategically reformulated over time. Drawing on Torio’s presentation of
Zen Buddhism as a ‘philosophy’, Kawai adapted nominally rationalist arguments to
shore up the philosophical aspect of his Shinto-based understanding of ‘Japanese
religion” and prove its intellectual superiority to Christianity. By equating Shinto as well
as Confucianism with Buddhist philosophy yet also stressing the centrality of ‘religious
faith’, Kawai aimed to develop a construction of Japanese religion which was buffered
from the critiques of both Christianity and scientific materialism. As a result, the
discourse employed by the Daido-sha ultimately converged in some important ways
with a range of well-known contemporary religious thinkers and mirrors important
trends in Meiji thought.
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7X@ Dec. 15 (Sat.), 13:00-14:45
JAPANESE SOCIETY AND ITS CHALLENGES (fH 555 : #<3)

Hans BATscHECK (Tohoku University)
Issues of Japanese Privatization Experience
Johannes HocHREUTHER (University of Heidelberg)
Learning to Lobby: The State of Interest Representation of Non-former Imperial
National Universities
Jing WaNG (University of Sheffield)
Long Term Care System in the Era of Super Aging
Ra MasoN (University of East Anglia)

Japan-North Korea Relations: From Estrangement to Engagement

%@ Dec. 15 (Sat.), 15:00-16:45
LAW AND STATE IN EASTERN INTELLECTUAL HISTORY ({1535 : H 9ifizE

GE Amy (Tohoku University)
Confucianism and the Rule of Law Construction in China
Q1 Tonghui (Southwest University of Political Science and Law)
The Influence of Meiji Restoration on Modern China: A Perspective of Changes in
State Types
SN (R
BE 76 ST BTRHERT % o AU EAR S

NRNV@ Dec. 16 (Sun.), 9:45-11:45
MODERNIZATION AND COLONIALISM (i S35 : HAZE)
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